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The majority of Europeans in this
men. Eligible European spinsters are
and many are known to have come to Papua-
Guinea with a view to maximising their status through marriage.
Men in the lowest social class of Europeans, and this includes the
New Australians, are thus at a disadvantage in seeking mates within
their own racial group. Elderly mixed-race people report that New
Australians ask them, 'Can I go out with a mixed-race girl?' and
'Will I get into trouble with the authorities?'

Although many courtships result in

s permanent isons, most are not validated by legal

Until recently, very few Papuans came to mixed-race
parties, Mixed-race people now also go to Papuan parties, Courting
between mixed-race girls and Papuan youths is rare, however. Mixed-
race youths meet Papuan girls at native functions, for example, a
dance at Hanuabada or Kaugere, where there are string bands and
European-type dances. Most pairs usually elope, since the youth
wishes to avoid paying a bride price. Very few mixed-race boys are
married to Hanuabadan girls because of the high bride price, which
may be $1,000 or more, and in some cases reaches $4,000. A mixed-
race - Papuan courtship more usually results in marriage when the
boy meets the girl out of town, for example, in a coastal village,
and brings her back to Port Moresby. 1In all such cases known to me
they have eloped. The District Office will ask the youth whether
he wants to marry by European or Papuan custom., He is usually in a
poorly paid position and if he marries by Papuan custom, he might
never stop paying bride price. The mixed-race youth who wishes to
marry a Papuan is usually unable to attract a mixed-race girl.

In other cases propinquity is important. A mixed-race man may
wish to marry a Papuan girl who went to the same mission school.
She is acceptable in mixed-race society because the couple have
educational standards, religion and other interests in common.
Such courtships may be fostered, and subsequent marriage considered
highly successful. In many marriages between mixed-race men and
indigenous women, the social customs of the woman prevail. If such
practices as eating on the floor are adopted, upper class mixed-race
relatives and friends express distaste.

Bride This practice, designed primarily to stabilise marital
unions in non-literate societies, is surprisingly widespread among
mixed-race people, although the compensatory function (for loss of

a valued asset) seems more prominent here, Bride price is found in
all three social classes although there is a tendency to deny its
existence. Negotiations are described as being conducted 'under

the hat', as few wish to be identified with Papuans. In Gabutu,
prices of $400 and $800 are known to have been paid in this fashion.
One Australian married to a mixed-race girl received many indirect
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hints which he successfully resisted as he was already supporting
some of his wife's relatives. The concept of bride price is some-
times easier for New Australians to absorb and one continental
European married to a middle class mixed-race woman said that as

the 'dowry' system operated in his country, he did not find the

idea of bride price unusual, and readily paid it., A lower class
mixed-race man who had paid $160 bride price, and who passed all

the tests for mixed-race status as herein defined, found himself
classified by a magistrate as a 'mative' under the Liquor Ordinance
because he had paid bride price and lived in Hanuabada village with-
out a permit, although he knew this to be necessary for non-indigenes.
An upper class mixed-race girl, whose bride price was known to be
$2,000, attempted to elope with a Papuan to the consternation of
her kinsfolk, She was retrieved and confined to the house.

Intra-mixed-race marriage. There were no divorces, and only two
separations. One was a marriage arranged by the mission and there
was gross disparity in intelligence and personal tastes, aggravated
by poor housing. Where the homes are inadequate, some of the women
do not care to clean them., There may be no food available when the
husband comes home, so he may go off to drink. There seem to be
few special problems with the younger children of these marriages,
but the teenagers drink, gamble and have sex experience at an early
age. The pattern is modelled on that of the parents, for example,
one teenage party lasted for three days. By and large, however,
marriage is stable,

Mixed-race - European marriage., Most are stable in the sense that
they persist. Disharmony, however, is common. Interests and
intellectual standards are not the same except in the case of the

few better-educated mixed-race girls recently returned from Australia.
The first six months are reasonably harmonious, then the man may
realise that he and his wife do not have the same interests. An
important reintegrating factor is rejection by European society.
Also, most of these European husbands are in an anomic position in
relation to their own culture, and many readily admit to religious
agnosticism., Nevertheless, married couples under these circumstances
lack common ground for discussion. They cannot discuss Australian
politics or horses which interest many such men, or the local issues
which interest the women., Some men who bring their friends home
dislike their wives bringing theirs.

Mixed-race - Papuan customary marriage, Most are between mixed-race
men and Papuan women, although in seven cases mixed-race women had
married Papuan men. The former fall into two groups, those that
break up and those where the mores of the Papuan partner are adopted.
The mixed-race men concerned have minimal standards of living and
would not readily attract mixed-race girls., In marriages of mixed-
race women to Papuan men the man makes every effort to maintain the




standard of living to which his wife has been accustomed. He is
usually proud of his high-class marriage. In both instances the
woman is an important determinant of standards.
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Chapter 6

Drinking patterns

'"Where there's a "half" there's a boftle'’

- Local folk expression

Virtually all mixed-race males on reaching puberty begin consum-
ing alcoholic beverages, establish drinking patterns peculiar to
their particular personalities and social status, and with minor
modifications persist in this fashion throughout 1life. The tee-
totaller is a rarity occasioning surprise and has great difficulty
maintaining his position. The drinking is done mostly in hotels
after work, quite a lot is consumed at parties in the home, and a
lesser extent at picnics and cricket matches.

Mixed-race people used to avoid one hotel, saying that the manage-
ment was snobbish, and demanded to see liquor permits even when the
mixed-race customer was known in order to imply that he was not
wanted. Some lighter-skinned mixed-race persons went there, they
say, not because they preferred it, but because it was more con-
venient. A second hotel was patronised freely, but one could not
walk into it wearing overalls comfortably and there was a tendency to
segregate European and mixed-race people. Most use was made of the
section of a third hotel which was formerly an old copra shed. One
had to pass down some steps to reach it. It had an atmosphere of
basement exclusiveness and mixed-race persons expressed a feeling
of security and identity there, saying that they felt themselves to
be intruders in the bars patronised mainly by Europeans. It was
frequented principally by mixed-race people and working class
Europeans, with a small percentage of upper class Europeans. The
latter, according to the mixed-race people, considered themselves
'tough' by patronising this bar.

The second most important context of drinking was the party. A
few years ago a number of Europeans attended mixed-race drinking
parties, but by 1962 they were almost exclusively confined to mixed-
race people, One meets another in the street and says, 'We're
having a party' or 'We're putting on a show', A 'reason' or 'pur-
pose' is always given, for example, wife's birthday or child's
birthday. Guests are offered a drink on arrival, but will also
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have had something to drink before then. Parties start at about

8 p.m. with music and dancing. There may be something to eat, but
this is secondary: the emphasis is on drinking, which goes on all
night, and often all the next day as well. There is usually a
fight. Mixed-race men say, 'There must be a fight or it is not a
party' or 'It is more or less expected and accepted'. Methods of
precipitating a fight take the following forms. A man may make a
nuisance of himself by singing too much, another might talk too
much, or slap too heartily the back of one he normally dislikes.
Many are described as having a 'chip on the shoulder', and requir-
ing very little to set them off., Not infrequently a man is riled
by the thought that another may be better than he in some particular
way, and may go to the party deliberately seeking a fight. One man
at a party informed me that he was challenged at almost every one
he attended. After the party they may all be good friends again.
Informants frequently reiterate that they have been brought up to
think they belong to a class of people who are 'in the background'.
They indicate that this has constantly been made clear to them
through the behaviour-patterning agencies of parents, peers,
teachers and social structure, Their own comments include, 'The
only time a mixed-race person feels superior is when he has a few
beers in him' and 'He wants to prove that he is equal to the next'.
Hence, as with gambling, and in this instance through the medium of
the drunken fight, fate is asked to speak in favour of the individual.

Drinking is less prominent and less frequent at picnics and
cricket matches. Teenagers, however, are often seen piling bottles
into battered old second-hand cars and utilities and tearing off
into the night. 1In the eyes of mixed-race youths, drinking is
manly. 'It's great!' Solitary drinkers and 'secret' drinkers of
the type existing in Australian communities are not found, although
men sometimes drink in short-term solitude when having a 'hate
session' against another member of the group.

After-work hotel drinking and drinking parties can be looked upon
as social rituals, performed because they both symbolise social
solidarity and promote interpersonal relationships, even if some-
times only in a negative or hostile sense., The tensions and
anxieties almost always present in a mixed-race person's sober state
are often resolved under the influence of alcohol in these situa-
tions. Normally painful interactions are then handled with comfort,
Drinking promotes interpersonal performance in all directions, in-
cluding interactions across caste barriers. The latter are not
always favourable, however, for it is in just such a situation that
a mixed-race person's resentment of Europeans finds overt expression
in the presence of Europeans. Aggression and violence in some
instances take precedence over mellowness.

Drinking and drunkenness are highly prized among the men. To
most, particularly in the lower and middle classes, it is considered
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as a sine qua non to any joy in life, and to have health-giving
properties. The majority of mixed-race women, however, do not
drink. They are chiefly concerned with the financial side of the
men's drinking, which may take up to two-thirds or three-quarters
of their salary. The women castigate their husbands frequently but
not always with circumspection, as evidenced by the regular appear-
ance of female 'black eyes', Prudence dictates caution in an
explosive situation, and subtle methods are employed indirectly
through the children who are guided to side with the mother. A
husband may stay away for several days on a 'grogging spree' and
the children may say, 'Daddy, you drink too much' or 'I know where
you're going'. It is common to hear children talking this way, but
quite useless, as father 'carries on, regardless'.,

Alcohol is readily available at any store and the mixed<race
community has had drinking rights since 1956, The most popular
drinks, in order, are beer, port wine, rum and gin. Little direct
pressure is applied to young people to follow this pattern, but
they readily do so in imitation of their elders.

In his sober state, the mixed-race person is generally shy and
retiring in the company of Europeans; many say they are afflicted
with an 'inferiority complex', which hounds them from birth and
ceases only with death, He is constantly preoccupied with what
others think of him, and with 'the way we are treated'. He has
great sensitivity to 'hurt', and is skilled in preserving the feel-
ings of others, because he dislikes being hurt himself. He does
not always exercise this skill, however,

On becoming drunk, this withdrawn state disappears, and he be-
comes loquacious, noisy, repetitious and aggressive, and actively
seeks someone to fight. This is not difficult as many others become
the same way. With the return of sobriety, the withdrawn attitude
in the presence of Europeans reappears, and friendliness is resumed
with other mixed-race people.

In hotels, the odd member who feels that he has had enough is
subjected to such phrases as: 'Can't you take it?', 'You're weak',

'Frightened of your missus?' and 'Man or mouse?' At parties too
it is difficult to refuse a drink. It is perhaps the most important
drinking rule. Soft drinks are frowned upon. All must bring their

share of alcohol to a party. Anyone seen transgressing the drinking
rule by pouring a drink out the window will have his glass filled
up, and he will be stood over until it is empty.

Some Europeans think that the mixed-race people drink too much,
and ask, 'How can they afford to drink?' 1In their view if a person
earns less he should drink less, but there is little active malice
on the part of Europeans. Such prejudice and discrimination as there
is confines itself largely to expressions of dislike of mixed-race
drinking or behaviour while drunk,
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Most Papuans contacted expressed no views on mixed-race drinking,
though the more sophisticated resented it. They said, 'What's so
special about him, he's no different from us'. Some made a dis-
tinction in this connection between what they called'proper half-caste'
(i.e. having some European ancestry) whom they didn't mind drinking,
and those with no European ancestry (e.g. a person of Samoan-Papuan
ancestry) whom they said should not have been allowed to drink.

Drinking is a social matter in Port Moresby mixed-race society,
and plays an important part in the functioning of the group, whose
members are made up of 'individualists'., Although it serves personal
needs, the primary purpose is to meet the expectations of the group.
This is illustrated by the absence of pathological drinking as

opposed to 'hard drinking'. The mixed-race person's desire for
social participation was also shown by the circumstances under which
many illegally 'supplied liquor to natives'. The socio-economic

basis of this widespread activity was made clear by the fact that

I became aware of only three mixed-race people who did it solely for
economic reasons., The majority bought and supplied liquor without

a profit to share with Papuan relatives or friends. Some have gone
to gaol for this offence, and have returned and done it again. One
mixed-race man went to gaol three times for six months on each occa-
sion for the same offence. A further illustration is provided by
the act of simulating drunkenness, A sober man who has had nothing
to drink will often stagger about and pretend to be drunk on enter-
ing the group situation. Should a fight develop the 'drunkenness'
is instantly abandoned,

Alcoholic addiction and alcoholic mental disorders are unknown
among these people. General and mental hospital records do not
provide any account of such cases, unlike the other drinking group,
the Europeans, despite the fact that the latter claim that they
drink with circumspection, and that mixed-race people do not. As
has been indicated above, drinking by the latter is largely confined
to social contexts, and only secondarily to the handling of indivi-
dual interpersonal problems.

The small upper class show considerable restraint in drinking
which is chiefly with meals. They keep good wines, whisky and creme
de menthe for their visitors. Sherry is offered before dinner.

The middle class are more likely to invite all who will come and
bring alcohol with them to their parties, and openly remind guests
'You must bring some grog'. They are still somewhat restrained in
that invitation cards are often sent, parties occur only about twice
a year for each family, and a special occasion is used as a pretext,
for example, a daughter may have just started (or just finished)
school. At the beginning of these parties, the convener asks every-
one to behave themselves, saying that they don't want the police to
visit. Nevertheless, they frequently end in fights and broken
furniture.
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Members of the lower class exhibit no restraint. In their own
phrase they put on a drinking party 'at the drop of a hat', or as
soon as they 'have a few quid'. They invite everyone, and say,
'Bring your own grog'. Almost every night there is one going on
somewhere, most frequently in Gabutu.



Chapter 7

Gambling patterns

Many forms of gambling occupy much of the leisure time of these
people., The women are more persistent than the men, who concentrate
chiefly on the big games played during pay week-ends, As soon as
her husband goes off to work, a wife will go and 'organise' a game
with other women. Even the children readily gamble with marbles.

A few, mostly those with European fathers, favour starting price
betting. In hotels and clubs mixed-race people gamble on darts,
and will even bet on two flies crawling up a beer glass., Coon Can
was introduced by the small Chinese group, and is played by Asian
mixed-race people but not by Papuans who say that it is 'too long'
for them, Some European mixed-race people play poker among them-
selves or with Europeané, but not otherwise. Pontooh, said to have
been introduced by troops during the second world war, is played by
a few - the same group who play poker. Queensland's Golden Casket,
New South Wales' State Lottery, and Tasmania's Tattersalls all have
their patrons. At the raffling of a bottle of whisky at a social
function younger mixed-race people bought entire books of raffle
tickets at a time, Mah Jong, however, is conspicuous by its absence
among mixed-race people and its presence among Europeans and a few
Chinese residents, It is said to be .too slow and the stakes are
rather small. The big game and the one most played is 'lucky'.

'Lucky' was introduced into Port Moresby during the second world
war, according to the older mixed-race people, before which the
principal game was called 'In and Out', now extinct, 'Lucky' is
illegal and there are police raids occasionally. Somebody initiates
a game which is then held regularly at his or her place for several
months until it becomes well known and is raided by the police.

Then the site is shifted. The householder has no special powers
relevant to the game., He is responsible for the venue only. A
'cockatoo' is assigned the task of announcing the approach of the
police to ensure rapid dispersal, The big games commence on pay
night, and may last three days. It may be played on a lawn, a
verandah, under a tree or on a beach, but mostly it is on the floor
of a house, on a mat or blanket., The players smoke and chew betel
nut but only a few drink alcohol during the game as it is necessary
to remain alert. The players eat and sleep there; meals are brought
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along by their families., Not much is eaten during the game, but
there may be a pause for food. Sometimes whole families will play.

The continuity of the game is ensured by the institutionalised
system of borrowing. If a person loses he will borrow from within
one circle, and the game will go on and on. Most borrowing is done
during the game, Sometimes a person may bet on credit. This is
not liked but may be tolerated for two or three rounds., When the
borrower wins again, he has to pay back what he owes, In the pro-
cess of borrowing, the borrower does not usually ask; he just takes
the money and says, 'I'll owe you that.' The lender may protest,
but not greatly, This type of borrowing keeps the game going for
days. If one wants to leave the game earlier, one will be taunted
as a 'piker' or a coward or as wanting something for nothing. He
is regarded as one who is not doing his share and is running away
from his group obligations, Port Moresby mixed-race gamblers, gqua
gamblers, are 'good cobbers' in the borrowing context, not in the
sense of bosom pals, but because they understand each other's needs.
Such empathic interactions have a functional purpose. Lenders may
grumble but do not usually refuse. On rare occasions, a gambler
may borrow from relatives after a game, but this cannot persist, as
the relatives 'get browned off'., Sometimes credit can be obtained
from trade stores for maintenance during a losing period, but this
too has its limitations, and cannot persist., In short, survival of
the pool as a group is dependent upon borrowing within the gambling
group.

In big pay week-end games of 'lucky', amounts of $600 or $800
may be circulating at any one time. Sometimes Papuans join these
mixed-race sponsored games, but it is rare for Europeans to be
associated, When it is an exclusively mixed-race game, the total
present may not exceed 16 or 17. When others are invited, there
may be as many as 40 people. As there are only fifty-two cards in
the pack, and each person has three cards, the inner ring of actual
players consists of 16 or 17 people (except in the very rare instance
when two packs of cards are used). The average number is 10 to 15.
The outer ring has about 23 or 24 non-players who bet on individual
inner ring players' cards.

The inner ring players are said to be the real gamblers, They
bet on their own cards, and take side bets with the person beside
them. The outer ring players are bettors and watchers, They may
not put money in the centre unless they become inner ring players.
They are mobile and bet on anyone's cards with anyone. Dealing is
clockwise, as is the order of who deals, Each player is dealt
three cards, and the pack is 'cut' by the person who dealt before.
The highest number over ten or better (for example, the highest of
three of a kind) wins. The bet is made before the player sees his
cards. The dealer deals himself first, the cards go round and
everyone looks. The bets may be, for example, 50c each and it is
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all placed in the centre. The winner takes the lot. There are
side bets by mutual arrangement. Anyone can 'call the tune' (that
is, the size of the bet). He says, for example, 'Two dollars
centre', and another not yet prepared to go as far may say, 'Make
it a dollar'. A majority decision determines the amount in the
centre, and others have to be satisfied with a side bet if they
cannot meet it. The size of the bet in this case is by mutual
arrangement. When his luck is going well, a player will extend his
operations, and may have three or four side bets as well. A side
bet in the outer ring can sometimes amount to more than that of the
individual bet in the inner ring; the amount of money in the centre
is more, however. The individual member of the inner ring will not
as a rule bet on cards other than his own. He will, of course, have
side bets in this connection. ‘

The game becomes heated when individuals start losing. Each
hopes to win money quickly, and if he or she does not, goes home
to an inevitable row with the spouse, It is possible to lose a
fortnight's wages within a couple of hours. This is a source of
much domestic disharmony particularly where the spouse is a non-
gambler. Usually about one-third of the players in these week-end
games are women and they are fairly equally distributed between the
inner and outer ring groups. They also play every day. There is
an average of ten regulars in this female pool., Fighting breaks
out among the women on occasions assoc1ated with real or assumed
transgressions by individuals, :

Though 'lucky' involves no skill, most of the other gambling
games do. It seems then, that where the aleatory element is
greatest, there would the mixed-race person be, buffered as he is
on both sides by two larger groups to neither of which is he accept-
able, As with other areas of his social life, magical beliefs play
a prominent part in his thinking. In an attempt to control the
chance element, he may believe that a pregnant woman has more luck,
and she is sent out to gamble while her husband stays at home to
'mind the kids'. He may believe that certain foods are unlucky
when gambling, that the evil thoughts of others are unlucky, and
that it is necessary to tarryklucky charms to introduce an element
of control. Examples of the latter include a diseased tooth, the
supposed teeth of an American airman named Taylor who crashed during
the war. (the gambler would say, 'Come on, Taylor.'), the bark of a
special tree, and an ordinary hair comb. When he thinks he is
losing at 'lucky', he will have an exclusive side bet because he
thinks this is associated with more luck.

The community attitude towards gambling is that it is 'a bad
thing'. Most mixed-race people say they are against it, but most
participate in it. Ex post facto justifications take the form of,
'"It's better than drinking' and 'It's the lesser of two evils'.
Women particularly say it is better than drinking. This, of course,
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has to be considered against a background in which many of the
women drink much less than the men, but gamble more.

The mixed-race gambler is ostracised by the mixed-race non-
gambler, not because of any intrinsic distaste for gambling as this
activity fits well the needs of these people, but rather because of
its effect on his efficiency as an economic provider. Mixed-race
women who do not gamble (and they are few) say that their husband's
gambling is the cause of all their troubles, Mixed-race men who do
not gamble (and they are almost exclusively confined to the upper
class) and Europeans say, 'How can they afford it?' Some sophisti-
cated Papuans claim that they are not in favour of gambling, but
most are not greatly concerned, as they have full access, and
gambling had no status-conferring attributes as did drinking rights,

Gambling rules exist and there are definite sanctions to deal
with transgressions. Gambling debts must be paid on the spot,
whatever the circumstances. One meets the situation if necessary
by borrowing within the gambling group. Many forms of dishonesty
may be indulged in without too great a loss of face, but the pay-
ment of gambling debts is sacred. The structure of the gambling
school is based on the premise that the loser will pay his debts,

When one considers that at times $600 to $800 might change hands
in the biggest games, it is not surprising that the atmosphere be-
comes heated and arguments ensue, One or two might try to 'pull
swifties', for example, by not putting their dollar in the centre,
or those who bet on prearranged credit may deny that they owe any-
thing. Some are said to know all the 'tricks of the trade' and,
for example, may hide a card up a sleeve. To avoid this, the cards
are often counted, and individuals searched, Fist fights sometimes
occur as the result of these real or assumed transgressions. Those
concerned are pulled apart by the others., Cheats are ideally chased
out, but for women particularly there is a certain institutionalised
evasion of an institutional norm. Women are said to 'get up to
tricks' more often than the men. For example, if a woman is losing
at 'lucky' when both sexes are present, she may lean over and sur-
reptitously take her 50c back, and the men will pretend to ignore
it. No man may do this, There is thus a higher threshold of
tolerance of the woman's behaviour by the men in this particular
context. ‘

Gambling appears to have existed at all times and in most socie-
ties, As a normal feature of social life it produces few damaging
effects on the individual or the group, and among the mixed-race
people it has important social and recreational functions in an
otherwise colourless and spiritless existence. There is a vain
hope for status which is expected from large winnings, and the
attractiveness of the unpredictable and the precarious. For women,
the interest is chiefly in the money and the gossip. On 'lucky'
gambling occasions, middle and lower class mixed-race people fuse,
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Some of the participants would not normally meet each other were it
not for the gambling. In this sense it is a 'social event', like
going to a party or a dance, Their distinctions are momentarily
forgotten. They do not 'dress up'. Men may wear a pair of shorts,
shirt, singlet and scuffs. They sit on the hard floor, without
cushions. They smoke heavily, stub their cigarettes on the floor,
or throw them out the window. They do not worry about ash trays;
occasionally they may use the 1id of a tobacco tin. It is too
exciting a business to allow the display of distinctions. They
have a chat beforehand, but once the game has started, everything
is serious and the common emotional interest takes over.

It is believed that the police need no warrant to enter the house
of a Papuan, but do need one in the case of a mixed-race home, and
hence the flourishing of 'lucky' in their residences., Because their
gambling at present is both intensive and extensive, it is not with-
out its disorganising effects. Mixed-race people say that the inner
ring at 'lucky' is made up largely of people who have 'got the bug',
and cannot do without it, like alcohol. One woman regular of the
inner ring is said never to lose as she supplements her earnings by
the exercise of an older profession, and the meeting is a source of
recruitment. A few men, who are not themselves great indulgers,
have left home because of their wives' gambling. Time lost from
work is not inconsiderable, particularly on the Monday after the
pay week-end. In short, intensive preoccupation with gambling leads
in some instances to serious neglect of primary obligations to
family, job and community. ‘ ‘

In the larger Port Moresby society, a high value is placed on
economic activity. The European has brought with him the Protestant
Ethic whose ideal is the self-reliant person of enterprise and
initiative. This pattern is reflected to some extent in the upper
class segment of mixed-race society, none of whom play 'lucky'
under any circumstances, though poker and starting price betting
are permissible. The more overt forms of magical beliefs in rela-
tion to gambling, such as the effectiveness of talismanic charms,
omens, and sorcery beliefs are to be found almost exclusively in
the lower class.,



Chapter 8

Contact and avoidance

Patterns of prejudice and discrimination

The mixed-race people of Port Moresby are a marginal group in
unstable equilibrium between the alien and indigenous cultures,
They are a people without a culture, except in nascent form. The
Europeans disown them as half-castes and treat them with indiffer-
ence and sometimes with disdain., With few exceptions they are not
admitted to membership. in European clubs. From the Papuan point of
view there is no place in their cultural system for a person of
mixed-race. They resent the mixed-race man's superior attitude
when he visits the village of his mother, and his wage and his
former drinking privileges. They also have contempt for anybody
who does not own property in land, and who is not rooted in his own
land and people. Originally the mixed-race people were a group of
picturesque interest, but with the coming of white women and the
creation of a more stable white society, they were soon confronted
with rejection by a privileged class attempting to maintain its
solidarity. In due course, also, they were to be excluded from
indigenous benefits (as is indicated later) as the result of offi-
cial preoccupation with the indigenous majority.

Upper class mixed-race people are aware of the recent improve-
ments in race relations. They say that formerly in shops, paper
cups or pink-bottomed drinking glasses were reserved for Papuan and
mixed-race people, although it might be different if the latter were
known. Europeans were served with plain glasses reserved for them.
Such differential treatment no longer exists., Ten years ago segrega-
tion was the main mechanism of racial discrimination and in most
instances was buttressed by the law. Apart from social discrimina-
tion in schools, clubs, hotels and cinemas, there was legal
discrimination in respect to alien registration, wages and national
status., Improvement in these connections is obvious, and some say
that progress is so fast that at times it is confusing. Physical
segregation, however, persists. Separate mixed-race communities
exist in fairly well-defined areas of Gabutu, Hohola, Koke, Badili,
Vabukori, 'Sixmile', and Bomana. They tend to seek acceptance among
their own, rather than live in isolated family groups among the
European population, except in the more recent case of Boroko.
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The status accorded to living in Australia is high., Upper class
mixed-race people explain it thus. There is no discrimination in
Australia, they say, unlike Port Moresby, although it is not as bad
there as before. Acts of discrimination, however mild, seem to have
more significance for women than men; they react more, and may become
furious.

Upper class mixed-race people are often entertained by Europeans
at official functions, but rarely in their own homes. They also say
that this discrimination is learnt.,. They have noticed Europeans
who, when they first came to Papua-New Guinea were friendly toward
those of mixed-race, but shortly altered their approach to a polite
nod only. They believe that this is due to the newcomers being
sensitised to such behaviour patterns by the older European resi-
dents. On the other hand, Europeans who have felt a responsibility
to correct this deficiency have reported rebuffs and vacillating
responses to their overtures,

Papuans resented the two major privileges of the mixed-race com-
munity which they did mnot formerly enjoy. They are 'drinking rights'
(accorded to Papuans and New Guineans in the latter part of 1962)
and 'mixed-race rates of pay' (now disappearing with the general
development of skills). Mixed-race people retort that Papuans have
advantages in respect to rent, water, electricity, sanitation, fuel
for cooking, financial aid for education or to start a business or
build a house, and land.

Most cinemas now admit people of all races. Several years ago,
however, active discrimination against mixed-race people was the
rule, they claim., They were sometimes refused admission. Apologies
were given if subsequent complaints were made, Late in 1962 the
final row of seats in one theatre was always kept empty, and on
occasion mixed-race and Papuan people were shepherded to these
seats, One mixed-race cinema fan told me that he did not enter
the theatre until the lights went out.

Upper and middle class mixed-race people are highly sensitive to
manifestations of prejudice and discrimination, however mild. They
have a 'third ear' in this connection, a feature closely allied to
their genuine consideration for the feelings of others.l For many
of the lower class, discrimination does not constitute an important
feature in their lives, and those who live like Papuans only respond
as mixed-race persons when threatened with classification as 'matives',
In this situation only are they really conscious of differential
treatment,

See chapter 9.
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Avoidance

Permanent avoidance of discriminatory situations by passing for
white appears to be extremely rare. Port Moresby is too small and
individuals too well known., This surreptitious activity is done
more effectively by going to live in another town, for example,
Rabaul, or by migrating to Sydney, where one's former status can
more readily be hidden, This is characteristic of some upper class
women who have married European men. Their good education, fair
complexion, and minimum of identifying characteristics help to
promote their passing under these circumstances, One mixed-race
single girl who passed for white in Australia after receiving her
education there, complained on returning to Port Moresby that she
was not getting the same wages as European girls. She stated that
in Australia she was treated the same as anybody else, but that in
Port Moresby her wages were at mixed-race rates ($19.50 per week)
and that European girls doing exactly the same work were receiving
$24,00 per week. She was determined to return to Australia,

Temporary avoidance of discriminatory situations by Papuans
passing as mixed-race is more common, Hula girls with straight
hair, and fair Aroma and Hanuabadan girls readily attempt to pass
as mixed-race in order to get mixed-race wages. A tolerant atti-
tude to this activity is adopted by mixed-race and Papuan people
alike; it is looked upon as gaining a justifiable advantage at the
European's expense, Papuan men attempted to pass as mixed-race to
obtain drinking rights, in particular the prestige which could be
gained by illegally (in some instances) supplying liquor to Papuan
relatives and friends,

Another adaptive, though less common, device is for a mixed-race
person to claim status as a Papuan, for. example, the upper class
mixed-race person whose dark skin colour reduces the advantages
available to him in mixed-race society. He attempts to avoid the
penalties of his status by joining the majority, who also show
possibilities in the future of becoming the dominant group.

Hospitalisation

There are four hospitals in Port Moresby. The main hospital has
two wings, one of 64 beds for paying patients and one of 318 beds
for non-paying patients, which correspond roughly with the European-
indigenous population ratio, The other hospitals are concerned with
leprosy, tuberculosis, mental ill~health, and obstetrics, and none
are patronised by mixed-race people except for the maternity hospital
run by the Roman Catholic mission, which is very popular. Although
officially all sections of the community have access to either wing
of the main hospital, Papuans almost always patronise the non-paying
section and Europeans the paying section., Papuan women married to
European men emphasise their newly acquired status by electing to
enter the paying wing. The notion of the paying and non-paying
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sections as 'European' and 'Native' hospitals respectively dies
hard, and taxi-drivers, for example, recognise no other 'labels,

The mixed-race person approaches the problem with ambivalence.
His social class position within mixed-race society will have a
large bearing on his choice. If upper class, he will enter the
paying section, regardless of cost, Middle and lower class people
express dissatisfaction with the non-paying hospital, but are
seldom prepared to pay for the other. One who was admitted to the
paying wing following an accident was at first pleased, but later
complained that he had been wrongly placed, saying that it was too
expensive and the visiting hours too short,

Relationships between indigenous nurses and mixed-race patients
are highly formal and characterised by expressions of mutual dis-
taste when apart. In general, Europeans do not overtly object to
sharing the same hospital facilities with mixed-race people and
Papuans. A few, however, refer to non-Europeans who wish to use
the paying hospital as 'bigheads'. Some mixed-race people visiting
European friends or mixed-race relatives wait until the steps are
clear of Europeans before entering. As with Papuans, bandages are
highly prized by lower class mixed-race people. They evoke expres-
sions of concern among kinsfolk. 1In one instance, after assisting
some accident victims, the helper was contaminated with blood al-
though not sustaining any injury himself., He insisted on having a
bandage applied, which he exhibited subsequently with pride at a
mixed-race party.

Sport

Attendance at and participation in organised sport are persistent
features of Port Moresby mixed-race social life., Cricket is most
popular, a mixed-race hockey team is one of the best, and rugby
league, tennis, basketball and baseball are also played. Since
their earliest years, hockey and basketball have received special
attention, and at school these games were often played with an
improvised ball fashioned from the shell of a coconut. Tennis is
confined to the upper class, rugby league to the middle class,
while the lower class, in so far as they are interested, are mainly
spectators.

Baseball and football are regarded as great racial levellers,
and this is supported by the existence of integrated teams. How-
ever, subgroup formations appear among spectators at football
matches, and mixed-race people say'when they go to a match: 'We
head for our own crowd,' Mixing at matches with officials, they
say, has increased since the war, but one man told me that his wife
'would be ashamed to mix with the Europeans', and therefore she
would not accompany him on the official stand. They readily con-
cede what they refer to as the virtué of sport as it applies to
race relations, but resent any contention from Europeans that sport
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per se is an answer to their problems. They consider that such a
view deflects attention from their grievances concerning their
position in society.

The mixed-race hockey team is considered by European coaches to
have excellent potential, and to have developed more team spirit
than formerly, though still not enough. They are more likely to
obey their captain than formerly, but remain 'individualists' and
do not always exhibit 'manners' in a fashion expected in sporting
circles, for example, they do not fetch the ball when it is polite
to do so. They are considered to have more star players than non-
mixed-race teams, but some European coaches consider this inadequate
to counteract their lack of team spirit, and aver that a mixed-race
player might hang on to the ball to the detriment of the team to
get the glory for himself,

Mixed-race - European relationships

In the view of older mixed-race people, there was greater mixing
and goodwill between European and mixed-race people before the
second world war than there is now., There were fewer people and
wages for all were low. After the war, in the decade 1945-55,
relationships had reached their nadir, and informants refer to the
period with distaste.

The mixed-race person has what some refer to as a 'natural
caution'. He does not wish to embarrass Europeans if he can avoid
it. He will go out of his way (and act to his own disadvantage) to
avoid such situations, because, he says, he does not like being
embarrassed himself. On the other hand, some Papuans will delibera-
tely embarrass Europeans.

In general it would not embarrass a mixed-race person for it to
be known in his community that he associated with Europeans, but if
one overdoes it or boasts about it, he is disliked. In general
there is no great ingroup pressure to confine interaction to those
of mixed race and exlude either Europeans or Papuans.

The ability to 'pass' has a great influence in the promotion of
mixed-race - European interpersonal relationships. Mixed-race
people whose physical and cultural attributes allow them to 'pass'
are disliked by others of mixed-race, who regard them as snobbish,.
One married mixed-race couple of light skin colour whose first child
was also light experienced a reduction in the frequency of their
interactions with European acquaintances after a second, dark, child
was born. A member of the upper class has pointed out differences
between mixed-race - European relationships in Lae and Port Moresby,
due in his view to the more favourable housing situation in Lae,

The forming of subgroups along ethnic lines in hotel bars has also
been observed in Port Moresby though not in Lae.
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The character of the European employer - mixed-race employee
relationship has a bearing on the success of the enterprise and
the contributions made by both parties. One unsuccessful European
employer who has struggled for 15 years, and who had twenty-three
mixed-race employees at various times considered them reliable 'in
front of your face, no good behind', irregular in attendance and
erratic in performance, irresponsible and at times dishonest. On
the other hand, a company director with 30 years' experience in
employing mixed-race people considered them good foremen or super-
visors whose so-called unreliability resulted from having nothing
to bind them to the society, nothing to aspire to, and always having
been in poor circumstances., They always request separate accommoda-
tion, each preferring his own cottage. He had found them adaptable,
being the first of the local people to learn to drive cars and be
motor mechanics. He pointed out the higher frequency of European -
mixed-race interaction in Samarai where officials, business people
and those of mixed race are seen together at social functions, and
noted that the limited mixing in Port Moresby was due to lack of
common interests. No company functions were attended by mixed-race
people in Port Moresby.

In reviewing his early life, one upper class man reported that
some missionaries, nuns and teachers regarded mixed-race people as
natives, that is, of equal low status in the total society. Some
wished them to remain in lap laps (waist cloths) and one said, 'You
are no better than natives!' He claims that he was told at school,
'Take off your shoes and socks, you can't wear them here!' At that
period it was an advantage to have had a European father. Such
children received preferential treatment from both Papuan school
children and European teachers.

At present Europeans are not spontaneously invited into mixed-
race homes. They may be met with, 'Don't come in, this is a funny
old place!' An upper class mixed-race person who was transported
home on many occasions by a European friend failed to invite him in
until a request was made,

In April 1961, in what is believed to be the first case of its
kind in the country, a mixed-race woman was awarded $1,000 damages
for breach of promise to marry against a European in the Port Moresby
Supreme Court. She claimed overall damages of $10,000, including
loss of wages at $75 per month. The Judge found that the defendant
had promised to marry her in December 1959 and had been a constant
visitor to her home from December 1959 to February 1960.

Mixed-race - Papuan relationships

Papuans show little overt hostility to those of mixed race. A
broad spectrum of relationships is to be observed. The unsophistic-
ated and uneducated Papuan has little interest in or awareness of
mixed-race society. 1In interview he tends to classify mixed-race
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people as being of his own kind (as different from Europeans or
Chinese), and usually interacts fairly freely with them. On the
other hand, educated Papuans have given the matter more thought.
The few who have travelled widely within the country have commented
on the varying character of mixed-race - Papuans interrelationships
in the different towns. Some say that the mixed-race people in New
Britain are much disliked by the Tolais, toward whom they adopt
superior attitudes, and they feel that circumstances are better in
Port Moresby. Others say that mixed-race people and Papuans in
Port Moresby show mutual. distaste as in the nurse-patient relation-
ship in the hospital setting. Still others say that they are
content for those of mixed-race to stay when self-determination
comes, provided they pay their taxes and cause no trouble. 1In the
Koke-Badili area, where there are all shades of skiih colour from
jet black to cafe au lait, mixed-race - indigenous tensions are

not conspicuous,

Among the Papuan relatives of mixed-race people, two groups stand
out, those who accept the mixed-race people as themselves, and those
who attach considerable significance to non-Papuan ancestry and
thereby concede a status superiority. Whereas a Papuan feels no
such superordinate-subordinate relationship with his own relatives,
he would not walk into a mixed-race house without asking permission.
Papuan relatives of mixed-race people are mostly very affectionate
toward them. On meeting after some time they may be overdemonstra-
tive, apply cheek to cheek and breathe in deeply, and the mixed-race
person may feel embarrassed should a European be present. One
exception to this is the acculturated Hanuabadan whose relationship
to his mixed-race relatives and friends is more formal. Where,
however, it is a matter of exchange of indigenous goods, there is
noticeable generosity on both sides.



Chapter 9

Social marginality

The personality implications. of being of mixed ancestry vary
widely within the Port Moresby mixed-race society, This is because
of the diversity of the parent cultures and personal circumstances
so that individuals are marginal to different situations. Also the
concept of marginal personality has not had a very happy history
since the classical description of Everett Stonequist (1937), and
one needs to treat the propositions so far advanced with caution.
There are individuals in the marginal situation who lack the
marginal personality, and characteristic marginal personalities
exist in individuals never subject to marginal situations, In some
instances peculiarities in the group situation may not give rise to
a characteristic marginal personality at all, but may rather ex-
aggerate in some degree, and in differential proportion, individual
responses common to all. Notions of 'instability', 'untrustworthi-
ness' and 'unreliability', commonly employed to describe mixed-race
persons, also seem to be tainted with the values of the observer.
Not unimportant are the vast differences between individuals both
mentally and physically as the result of their genetic endowment
and disease history, whose response to the social mould of marginal-
ity is thus liable to vary. In rare instances the marginal situation
may even assist certain personality types.

Be this as - it may, constant association with these people reveals
a character structure common to a large proportion of them which is
not a characteristic of either European or indigenous society. The
following personality traits are widespread. In the presence of
Europeans mixed-race people are often extremely self-conscious,
withdrawn when sober, but hostile when drunk. Many admit to what
they refer to as an 'inferiority complex' which dates from their
first awareness of their caste position. The paranoid state is not
uncommon, and when fused with physical deformity,1 is magnified out

Marginality-illness fusion often produces an effect not unlike
that described in modern crisis theory. The twin events may some-
times result in a crisis of major proportions. Recognition of this
possibility could well be of great assistance to those within the
social field of the individual concerned,
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of proportion. Ambivalence is the cardinal trait, and applies to
both persons and things. There is excessive pride in minor achieve-
ment, and easy discouragement in the face of difficulty. They are
easily provoked, and, except in times of crisis, they are 'indivi-
dualists', there being little coincidence of interests.

Stonequist originally developed the idea that where a person was
on the margin of two cultures he was prone to develop characteristic
features of personality. He laid great stress on ambivalence to the
two cultures to which the individual was marginal. Kerckhoff and
McCormick (1955:48) list twenty different characteristics which
they believe arose out of the marginal situation, including anxiety,
suspicion, aggression, uncertainty, victimisation-rejection and lack
of solidarity. 1In addition, Tumin (1945:261) believes that pain in
the presence of his fellows is characteristic of marginal man, and
Lewin (1952) suggests that he has an aversion to the less privileged
people of his own group. All these features are~readily observed
among members of Port Moresby mixed-race society. Not greatly
stressed as such by these authors, however, and widely present is
what might be termed 'visibility skill' and 'empathy'. The former
refers to the capacity to recognise readily who is who in the caste
situation, and to immediately place a person in his group whether
it be European, mixed-race or Papuan. In his mind the borders are
well defined, and he seldom makes mistakes in this connection. He
has a warm capacity for projecting himself into the situations of
others. Not liking to be 'hurt' himself, he is acutely aware of
and considerate towards the feelings of others, and will readily
anticipate their needs in this regard. This marked characteristic
seems to derive from the marginal situation.

The marginal woman does not seem to have received much consider-
ation in sociological literature. The Port Moresby mixed-race
woman exhibits most of the characteristics mentioned with the
following modifications. She is much more sensitive to discrimina-
tion, and receives a larger dose of it from her white sister. She
is much more concerned with maximising her status, for example, by
marrying a European or upper class mixed-race man. The latter,
however, are not enthusiastic for the ties of marriage. The size
and extent of her activities in gambling seem to be clearly related
to the hazards of the marginal situation.

That component of the personality of the Port Moresby mixed-race
person which derives from the marginal situation can be understood
only in relation to his setting of social and economic insecurity
and group disorganisation. In most instances his aspiration to
belong to the European society with which he is in constant contact,
and for membership of which he is mostly ineligible, is liable to
frustration. In most instances, also, he is unwilling to be iden-
tified with the Papuan culture., He is thus in a state of constant
tension, having no culture of his own, and an unsatisfactory group
status within the larger society.



Chapter 10

Changes since 19631

Over-preoccupation with biological considerations in the past has
led to neglect of sociological and psychological factors in the lives
of mixed-race peoples in many countries. Nowadays these matters re-
ceive greater attention. The manner in which personality and
behaviour are moulded by these factors is perhaps nowhere better
illustrated than among the Port Moresby mixed-race community as it
has developed since 1963,

The children are becoming aware of the home life of European
people as social mixing among teenagers of all races continues to
increase. More often nowadays there are curtains and gardens where
they did not exist before. Some mixed-race parents are said to
grumble about these pressures which are clearly having their effect,
Better-type houses (with telephones in six instances) are replacing
the former self-constructed houses and some women say that their
husbands now have 'a real place to come home to' and drink less than
before. All classes claim that the amount of drinking that took
place four years ago is now considerably diminished. Certainly, if
brawls at parties are an index, they are now much less evident,
Gambling, however, remains substantially unchanged. Despite new
gambling laws, the playing of 'lucky' is still widespread, Playing
on mini-pool machines and starting price betting following the
European pattern are stated by mixed-race people to be on the
increase.

The former friction between mixed-race and Papuan female nursing
trainees is no longer detectable., Formerly there was need of a
self-imposed segregation with privately stated expressions of mutual
distaste. Nowadays with Papuans catching up with the mixed-race
people in education, and the improved economic condition of both,
there is more levelling and they all eat together, go out together
and share facilities of all kinds.

The social change has been rapid, and there are indications that
the future may well show the formation of groups based on criteria

This chapter outlines the situation in late 1967.
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other than those adduced in this study. What form these may
ultimately take is not yet clear. Group boundaries are at present
changing in response to new situational contexts. Already lower
class mixed-race people are much less in evidence. The vast majority
have left Hanuabada for Hohola, where they are joining the former
middle class. The latter also are now faced with new influences
deriving from the better educational standards of their children,
their own improved economic situation, and their greater mixing with
upper class mixed-race people which is subjecting them to the same
pressures for conformity, despite their 'individualist' reputation.
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